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THE LOVE OF GOD
AND AFFLICTION

This essay systematizes the theological ideas scatzered in
Simone Weil's notebooks, to the same period of wbx‘cf:
writing it also belongs. Affliction, malheur, she believes, i
necessary so that “the buman creature may wz—cr.me it-
self.” Along with beauty, it is the only thing piercing and
devastating enough to penetrate the soul. It marks the oc-
casion of a supernatural process when one hears the Ward
of God and has a part in the Cross of Christ: “Afftiction,

when it is consented to and accepted and loved, is truly @

baptism.”

In the realm of suffering, ffiction is something apart, specific #1¢
irreducible. It is quite 2 different thing from simple suﬁcnng ,t
possession of the soul and marks it through and ‘h“’“g.h yihas OW:
particular mark, the mark of slavery. Slavery 25 practised fby gy
Rome is simply the extreme form of affliction. ’l:he men I“ m;g‘fngs'
who knew a lot about the subject, used €0 S2y: A s s

soul the day he becomes a slave. : _ .

Affiiction is inseparable from physical sufieti®é v i
distinct. In suffering, all that is not bound ‘?ndmg?’““‘}]. AP
or something analogous is artificial, imaginarys

29




40 PATHS OF MEDITATION

by a suitable adjustment of the mind. Even in the case of the absence
or death of someone we love, the irreducible part of the sorrow is
akin to physical pain, a difficulty in breathing, a constriction of the
heart, or an unsatisfied need, a hunger, or the almost biological dis-
order caused by the brutal unloosing of an energy hitherto absorbed
by an attachment and now left undirected. A sorrow which is not
centered around an irreducible core of such a nature is mere ro-
manticism or literature. Humiliation is also a violent condition of the
whole physical being, which wants to rise up against the outrage but
is forced, by impotence or fear, to hold itself in check.

On the other hand a pain which is only physical is of very little
account, and leaves no mark on the soul. Toothache is an example.
An hour or two of violent pain caused by a bad tooth is nothing once
it is over.

It is another matter if the physical suffering is very Pf010“g°d
or frequent, but this is often something quite different from an attack
of pain; it is often an affliction. ;

Affliction is an uprooting of life, a more or less attenuated equiv-
alent of death, made irresistibly present to the soul by the attack or
immediate apprehension of physical pain. If there is complete absence
of physical pain there is no affliction for the soul, because tho“ght
can turn itself away in any direction. Thought flies from affliction
as promptly and irresistibly as an animal flies from death. Here below,
physical pain and nothing else has the power to chain down our
thoughts; provided that we count as physical pain certain pheffom’
ena which, though difficult to describe, are bodily and are strictly
equivalent to it; in particular, for example, the fear of physical pai®-

When thought is obliged by an attack of physical pain, however
slight, to recognize the presence of affliction, this produces 2 state
of mind as acute as that of 2 condemned man who is forced to ]mk.for
hours at the guillotine which is going to behead him. Human being
can live twenty years, fifty years, in this acute state. We P i d
them without noticing. What man is capable of discerning them unles
Christ himself looks through his eyes> We notice only that they some
times behave strangely, and we censure this behaviour. s

There is not real affliction unless the event which has gnppd!
and uprooted a life attacks it, directly or indirectly, in all I
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social, psychological, and physical. The social factor is essential
There is not really affliction where there is not social degradation or
the fear of it in some form or another.

There is both continuity and a separating threshold, like the
boiling point of water, between affliction itself and all the sorrows
which, even though they may be very violent, very deep, and very
lasting, are not afflictions in the true sense. There is 2 limit; on the far
side of it we have affliction but not on the near side. This limit is
not purely objective; all sorts of personal factors have to be ta_ken
into account. The same event may plunge one human being into
affliction and not another. =

The great enigma of human life is not suffering but_afﬁxcuon.
It is not surprising that the innocent are killed, tortured, driven from
their country, made destitute or reduced to slavery, put i concen-
tration camps or prison cells, since there are cnmmals to perform such
actions. It is not surprising either that disease is tbl..‘. cause of long
sufferings, which paralyse life and make it into an image of death,
since nature is at the mercy of the blind play of mcchamcal " ece:—
ties. But it is surprising that God should have given affliction the
power to seize the very souls of the innocent and to Wmlg;m:
sovereign master. At the very best, he who is branded by afilicti

will only kee his soul. ;

Asyfgr I:hl;lef who have been struck the kind of blov.; which
leaves the victim writhing on the grou-nd like a hzlf-cg:she ;{;’oﬂ;
they have no words to describe what is happening t0 te:?i.:h i
the people they meet, those who have never b-ad. contac! smegrnd
tion in its true sense can have no idea Pf.wha:t it is, even tspecigﬁc i
may have known much suffering. Affliction is somct}!ll‘ﬁ;g S
impossible to compare with anything else, just as 00 ﬂxfsc gty
the idea of sound to the deaf and dumb. And, as f_or e
themselves been mutilated by affliction, they are I mmStdatn g6
anyone at all and are almost incapahlf. of even w% e .m]]y
compassion for the afflicted is an impossibility- e e
found, it is 2 more asnoundx;gzmade than walking
the sick, or even raising the de2 -

Affliction cmcdamam;mpmmme;mﬁ:ﬂ
mseﬂkconsolationfromm-tobcﬁcuhcwﬂso :
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Father. It constrained a just man to cry out against God; a just man
as perfect as human nature can be; more so, perhaps, if Job is not
so much a historical character as a figure of Christ. ‘He laughs at
the affliction of the innocent!” This is not blasphemy but a genuine
cry of anguish. The Book of Job is a pure marvel of truth and au-
thenticity from beginning to end. As regards affliction, all that departs
from this model is more or less tainted with falsehood.

Affliction causes God to be absent for a time, more absent than
a dead man, more absent than light in the utter darkness of a cell.
A kind of horror submerges the whole soul. During this absence there
is nothing to love. What is terrible is that if, in this darkness where
there is nothing to love, the soul ceases to love, God’s absence be-
comes final. The soul has to go on loving in the void, or at least to
go on wanting to love, though it may be only with an infinitesimal part
of itself. Then, one day, God will come to show himself to this
soul and to reveal the beauty of the world to it, as in the case of
Job. But if the soul stops loving it falls, even in this life, into some-
thing which is almost equivalent to hell.

That is why those who plunge men into affliction before they
are prepared to receive it are killers of souls. On the other hfmd»
in a time such as ours, where affliction is hanging over us all, help given
to souls is only effective if it goes far enough really to prepare
them for affliction. That is no small thing. ;

Affliction hardens and discourages because, like 2 rcd-hot_ iron,
it stamps the soul to its very depths with the contempt, the disgush
and even the self-hatred and sense of guilt and defilement Whl‘:'h
crime logically should produce but actually does not. Evil dyvells 1n
the heart of the criminal without being felt there. It is felt in &
heart of the man who is afflicted and innocent. Everything happer
as though the state of soul appropriate for criminals had been *
arated from crime and attached to affliction; and it even seems to be
in proportion to the innocence of those who are afflicted.

If Job cries out that he is innocent in such despaifing ;,-.cccnt-';
it is because he himself is unable to believe so, it is because his 5%
within him is on the side of his friends. He implores God l“def
to bear witness, because he no longer hears the testimony of his 0¥
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conscience; it is no longer anything but an abstract, lifeless memory
for him.

Men have the same carnal nature as animals. If a hen is hurt,
the others rush up and peck it. The phenomenon is as automatic as
gravitation. Our senses attach to affliction all the contempt, all the
revulsion, all the hatred which our reason attaches to crime. Except
for those whose whole soul is inhabited by Christ, everybody despises
the afflicted to some extent, although practically no one is conscious
of it.

This law of sensibility also holds good with regard to ourselves.
In the case of someone in affliction, all the contempt, revulsion, and
hatred are turned inwards; they penetrate to the centre of _his soul‘ and
from there they colour the whole universe with their poisoned light.
Supernatural love, if it has survived, can prevent.tlus second result
from coming about, but not the first. The first is of the very es-
sence of affliction; there is no affliction without it.

‘Christ . . . being made a curse for us.” It was not only the body
of Christ, hanging on the wood, which was ac.curs_ed, 5 s hlS Wh;t
soul also. In the same way every innocent being in his affliction f
himself accursed. This even goes on being true for those wlfo hﬂfﬁ
been in affliction and have come out of it through a change m their
fortunes, if the affliction has bitten deeply enough into them. -

Another effect of affliction is, little by little, to make ““;h"“ it
accomplice, by injecting 2 poison of inertia into it. In myoﬂlie ) owith
suffered affliction for a long enough time th_cre is a cor:;lp qﬂtym e
regard to his own affliction. This complicity impedes all the efto

. * . - sofarasmanﬂKMfrom
might make to improve his lot; it goes he point of prevent-
seeking a way of deliverance, sometimes even to the po

s ; i ic-
ing him from wishing for deliverance. ;[hen he ;‘s c‘stabh_f:"r‘;‘;‘f 7]
tion, and people may get the impression e m.tgﬂ;f himself, to
Even worse, this complicity may e s 8 sp!this it will resort
shun and flee from the means of deliverance; il :?: man has been
to pretexts which are sometimes ridiculous. E-vm[ef::r ahim which im-
relieved of his afffiction, there will be some_dlmg i mocably into the
pels him to embrace it again, if it ha.s I.Jlemc‘du;et;bﬁshed itself in
depth of his soul. It is as though affliction ha :
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him like a parasite and was directing him for its own purposes. Some-
times this impulse triumphs over all the impulses of the soul towards
happiness. If the affliction has been ended as the result of some kind-
ness, it may take the form of hatred for the benefactor; this is the
cause of certain apparently inexplicable acts of savage ingratitude. It
Is sometimes easy to deliver an unhappy man from his present distress,
but it is difficult to set him free from his past affliction. Only God can
do it. And even the grace of God himself cannot cure irremediably
wounded nature in this world. The glorified body of Christ bore the
marks of nail and spear.

One can only accept the existence of affliction by considering it
as a distance.

God created through love and for love. God did not create any-
thing except love itself, and the means to love. He created love in all its
forms. He created beings capable of love from all possible distances.
Because no other could do it, he himself went to the greatest possible
distance, the infinite distance. This infinite distance between God and
God, this supreme tearing apart, this incomparable agony, this mar-
vel of love, is the crucifixion. Nothing can be further from God than
that which has been made accursed.

This tearing apart, over which supreme love places the bond of
supreme union, echoes perpetually across the universe in the depth of
the silence, like two notes, separate yet blending into one, like a pure
and heart-rending harmony. This is the Word of God. The whole cres-
tion is nothing but its vibration. When human music in its greatest
purity pierces our soul, this is what we hear through it. When we have
learnt to hear the silence, this is what we grasp, even more distinctly,
through it.

Those who persevere in love hear this note from the very lowest
depths into which afffiction has thrust them. From that moment they
can no longer have any doubt.

Men struck down by affliction are at the foot of the Cross, almost
at the greatest possible distance from God. It must not be thought thaf
sin is a greater distance. Sin is not a distance, it is a turning of our &y
in the wrong direction.

It is true that there is a mysterious connexion between this dis-
tance and an original disobedience. From the beginning, we ar¢ ©l%
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humanity turned its eyes away from God and walked as far as it could
in the wrong direction. That is because it was then able to walk. As
for us, we are nailed down to the spot, free only to choose which way
we will look, ruled by necessity. A blind mechanism, heedless of de-
grees of spiritual perfection, continually buffets men hither and
thither and flings some of them at the very foot of the Cross. It rests
with them only to keep or not to keep their eyes turned towards God
through all the shocks. It is not that God’s Providence is absent; it is
by his Providence that God willed necessity as a blind mechanism.

If the mechanism were not blind there would not be any affliction.
Affliction is above all anonymous; it deprives its victims of their per-
sonality and turns them into things. It is indifferent, and it is the chill
of this indifference—a metallic chill-which freezes all those it touch_es,
down to the depth of their soul. They will never find warmth again.
They will never again believe that they are anyone.

Affliction would not have this power without the Flem_cnt of
chance which it contains. Those who are persecuted fo:: their faith and
are aware of it are not afflicted, in spite of their suffering. They only
fall into affliction if suffering or fear fills the soul to the point of mak-
ing it forget the cause of the persecution. The martyrs who C‘:g: c'::::
the arena singing as they faced the wild beasts were not s
Christ was afflicted. He did not die like a martyr. He d_" =5
common criminal, in the same class as thieves, only a little more
ridiculous. For affliction is ridiculous. : .

ety e o
tance, close to the Cross. Human crime, which is ?0 S N
affliction, is part of blind necessity, because criminals

what they are doing. ; .

Thefe are twogforms of friendship: meeting and thl e ?c.og
are indissoluble. Both of them contain_ the same gw:;t f; endsquare o
which is friendship. For when two beings who s
€ach other there is no meeting, and Yvhen frien: good thing, they are
N0 separation. As both forms contain the same

bothequa]lygood. s ]Epetfmﬁy’i’ﬂ“wein

our miserable way make and know objects m(;odd'l“m himself. This
fOreaIlthings,GodisIove. Before all things,
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love, this friendship of God, is the Trinity. Between the terms united by
this relation of divine love there is more than nearness; there is infinite
nearness or identity. But through the Creation, the Incarnation, and
the Passion, there is also infinite distance. The interposed density of all
space and all time sets an infinite distance between God and God.
Lovers or friends desire two things. The one is to love each
other so much that they enter into each other and only make one be-
ing. The other is to love each other so much that, having half the globe
between them, their union will not be diminished in the slightest de-
gree. All that man vainly desires here below is perfectly realized it
God. We have all those impossible desires within us as 2 mark of our
destination, and they are good for us provided we no longer hope 10
fulfil them. .
The love between God and God, which in itself 15 God, is this
bond of double power; the bond which unites two beings s clos.ely
that they are no longer distinguishable and really form a single unity:
and the bond which stretches across distance and triumphs over I
finite separation. The unity of God, wherein all plurality disappeat®
and the abandonment wherein Christ believes he is left, while 8%
ceasing to love his Father perfectly, these are two forms expressing
the divine value of the same Love, the Love which is God himself e
God is so essentially love that the unity, which in a se0s¢ » hxs
actual definition, is a pure effect of love. And corresponding 0 the
finite virtue of unification belonging to this love there is tPe
separation over which it triumphs, which is the whole creation 5
throughout the totality of space and time, consisting of mechanicat
brutal matter and interposed between Christ and his Father- o
As for us men, our misery gives us the infinitely pref—‘ious Pn“leg.t
of sharing in this distance placed between the Son and his Father.
distance is only separation, however, for those who love. 'FO_I it
who love, separation, although painful, is a good, because 1t 15 ok
Even the distress of the abandoned Christ is a good. There cannot
greater good for us on earth than to share in it. God can neve[caﬂ
perfectly present to us here below on account of our flesh- But be
be almost perfectly absent from us in extreme affliction- For uz:oﬁ
earth, this is the only possibility of perfection. That is why e ==




THE LOVE OF GOD AND AFFLICTION 4“7

is our only hope. “No forest bears such a tree, with this flower, this
foliage and this seed.’

This universe where we are living, and of which we form a mi-
nute particle, is the distance put by the divine Love between God and
God. We are a point in this distance. Space, time, and the mechanism
that governs matter are the distance. Everything that we call evil is
only this mechanism. God has provided that when his grace penetrates
to the very centre of a man and from there illuminates all his being, he
is able to walk on the water without violating the laws of nature. But
when a man turns away from God he simply gives himself up to the
law of gravity. He then believes that he is deciding and choosing,
but he is only a thing, a falling stone. If we examine human society and
souls closely and with real attention, we see that wherever the .virtue of
supernatural light is absent, everything is obedii:nt to mechanical laws
as blind and as exact as the laws of gravitamfl. _To know thxs is
profitable and nec . Those whom we call crumnnls are only uie_:s
blown off 2 roof by the wind and falling at random. Their only fault is
the initial choice by which they became those tiles.

The mechanism of necessity can be cransp?sed on to any Ic_vcl
while still remaining true to itself. It is the same in the world of blind
matter, in plants, in animals, among nations, ax_;d o f"“ls'_ S“" from
our present stand-point, and in human perspective, it is quite blind. If.
however, we transport our hearts beyond ourselves, beyond the uni-

i i here our Father dwells, and if we
verse, beyond space and time, to W ’ e diff What
regard this mechanism from there, it appears quite difierent, Wi

; bedience. Matter is entirely passive
seemed to be necessity becomes o B "

; . bedient to God’s will. It is a perfect
and in consequence entirely o e
model for us. There cannot be any otherect ogbcdience, LA
which obeys God. On account of ns.Pe;:mﬂ 56 he e vy
serves to be loved by those who love its o :

i« beloved who has died is cherished by a
a needle once used by his belov

lover. The world’s beauty gives us an inummoz onfmtylts ?hmbe:;;fsh:;
in our heart. In the beauty of th‘.: -y l;::seﬂ'cct of gravity on sea-
object of love. What is more bemfulfii: or the almost eternal folds
Waves as they flow in ever-changing

of the mountains?
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love, this friendship of God, is the Trinity. Between the terms united by
this relation of divine love there is more than nearness; there is infinite
nearness or identity. But through the Creation, the Incarnation, and
the Passion, there is also infinite distance. The interposed density of all
space and all time sets an infinite distance between God and God.
Lovers or friends desire two things. The one is to love each
other so much that they enter into each other and only make one be-
ing. The other is to love each other so much that, having half the globe
between them, their union will not be diminished in the slightest de-
gree. All that man vainly desires here below is perfectly realized in
God. We have all those impossible desires within us as mark of our
destination, and they are good for us provided we no longer hope to
fulfil them. -
The love between God and God, which in itself 1 God, is this
bond of double power; the bond which unites two beings so closdly
that they are no longer distinguishable and really form a single unifys
and the bond which stretches across distance and triumphs OVer n-
finite separation. The unity of God, wherein all plurality disappears
and the abandonment wherein Christ believes he is left, while 8%
ceasing to love his Father perfectly, these are two forms exp
the divine value of the same Love, the Love which is God himself.
God is so essentially love that the unity, which in a sense I hs
actual definition, is a pure effect of love. And corresponding t0 ‘h" .
finite virtue of unification belonging to this love there is the
separation over which it triumphs, which is the whole creation .
throughout the totality of space and time, consisting of mechant y
brutal matter and interposed between Christ and his Father. =
As for us men, our misery gives us the infinitely precious P! b
of sharing in this distance placed between the Son and his Father-
distance is only separation, however, for those who love. Fo_r
who love, separation, although painful, is a good, because it 5 e
Even the distress of the abandoned Christ is a good. There cannot .
greater good for us on earth than to share in it. God can “mrw
perfectly present to us here below on account of our flesh- But he @

; on
be almost perfectly absent from us in extreme afffiction. For %

earth, this is the only possibility of Pcrfcction- That is why e Cm” }-3
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is our only hope. ‘No forest bears such a tree, with this flower, this
foliage and this seed.’

This universe where we are living, and of which we form a mi-
nute particle, is the distance put by the divine Love between God and
God. We are a point in this distance. Space, time, and the mechanism
that governs matter are the distance. Everything that we call evil is
only this mechanism. God has provided that when his grace penetrates
to the very centre of 2 man and from there illuminates all his being, he
is able to walk on the water without violating the laws of nature. But
when a man turns away from God he simply gives himself up to the
law of gravity. He then believes that he is deciding and choosing,
but he is only a thing, a falling stone. If we examine human socig:y and
souls closely and with real attention, we see that wherever the me of
supernatural light is absent, everything is obedient to mechanical laws
as blind and as exact as the laws of gravitation. To know this is
profitable and necessary. Those whom we call cnnunals are only tile.s
blown off a roof by the wind and falling at random. Their only fault is
the initial choice by which they became those tiles.

The mechanism of necessity can be transposed on to any Ic.vcl
while still remaining true to itself. It is the same in the world of blind
matter, in plants, in animals, among nations, ax.ld m fouls._ Sccn from
our present stand-point, and in human perspective, it is quite blind. lf,
however, we transport our hearts beyond ourselves, beyond the uni-
verse, beyond space and time, to where our Father dwells, and if we

regard this mechanism from there, it appears quite different. What
seemed to be necessity becomes obedience. Matter is cnn'rcly passive
and in consequence entirely obedient to God’s will. It is a perfect
model for us. There cannot be any other being than God and t:at
which obeys God. On account of its perfect ob?dlence, mattc'r e-
those who love its Master, in the same way as
a needle once used by his beloved who has died is ch_enshed bl{c:
lover. The world’s beauty gives us an intimation of its cialm b:co :1 .[; e
in our heart. In the beauty of the world harsh necessity Dt oml A
object of love. What is more beautiful than the effect of gravity

waves as they flow in ever-changing folds, or the almost eternal folds
of the mountains?

serves to be loved by
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The sea is not less beautiful in our eyes because we know that
ships are sometimes wrecked. On the contrary this adds to its beauty.
If it altered the movement of its waves to spare a ship it would be 2
creature gifted with discernment and choice, and not this fluid per-
fectly obedient to every external pressure. It is this perfect obedience
which makes the sea’s beauty.

All the horrors which occur in this world are like the folds im-
posed upon the waves by gravity. That is why they contain an ele-
ment of beauty. Sometimes 2 poem, such as the llizd, makes this beauty
perceptible.

Men can never escape from obedience to God. A creature cannot
but obey. The only choice given to men, as intelligent and free crea-
tures, is to desire obedience or not to desire it. If a man does not
desire it, he obeys all the same, perpetually, in as much as he is 2
thing subject to mechanical necessity. If he does desire it, he is still
subject to mechanical necessity, but a new necessity is added to it, 2
necessity constituted by the laws pertaining to supernatural things.
Certain actions become impossible for him; others are accomplished
by means of him, sometimes almost in spite of himself.

When we have the fecling that on some occasion we have dis-
obeyed God, it simply means that we ceased for a time to desire to be
obedient. But of course, other things being equal, 2 man does not per-
form the same actions if he gives his consent to obedience as if he does
not; any more than a plant, other things being equal, grows in the
same way if it is in the light as if it is in the dark. The plant does ot
have any control or choice in the matter of its own growth. We, how-
ever, are like plants which have the sne choice of being in or out of
the light.

Christ proposed the docility of matter to us as a model when ?15
told us to consider the lilies of the field which neither toil nor spif-
This means that they did not set out to clothe themselves in such O
such a colour, they have not exercised their will nor made arrange-
ments for such a purpose, they have received everything that nati
necessity brought them. If they seem to us infinitely more beautiful
than the richest stuffs it is not because they are richer but because of
their docility. Materials are docile too, but docile to man, not to
Matter is not beautiful when it obeys man, but only when it obeys
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If sometimes in a work of art it seems almost as beautiful as in the sea
or in mountains or in flowers it is because the light of God has filled
the artist. In order to find beautiful those things which are made by
men unenlightened by God, it is necessary to have understood with all
one’s soul that these men themselves are only matter which obeys
without knowing it. For anyone who has reached this point, abso-
lutely everything here below is perfectly beautiful. In everything
which exists, in everything which happens, he discerns the mechanism
of necessity and he recognizes in this necessity the infinite sweetness
of obedience. For us, this obedience of things in relation to God is
what the transparency of a window pane is in relation to light. As soon
as we feel this obedience with our whole being, we see God.

When we hold a newspaper upside down, we see the odd shapes
of the printed characters. When we turn it the right way up, we no
longer see the characters, we see words. The passenger on 2 Wy
storm feels each shock as an inward upheaval. The captan s aware
only of the complex combination of wind, current, and swell, with the
ship’s position and its shape, its sails, and its helm.

As one has to learn to read, or ‘:;H}mc“s;;
learn to feel in all things, first and almost soicly, te °
the universe to God. It igsstmly an apprenticeship; and like evﬁenryisl:epé
prenticeship it calls for time and effort. For the man who has o
his training the differences between things of between events

: : ne who knows how to
more important than those perce:ved by someo 4 several times,
read when he has before him the same sentence repeatec SCverZ
2 3 ; R d the other kind of
in red ink and blue, and printed in this, that, an

. For the man
type. The man who cannot read sees only e dhlfcc::: :-w sentence .

who can read it all comes to the same thing, Dec .
the same. Whoever has finished his appr.enm.:esiup fretcl:;gg: Tﬁ
and events, everywhere and alwazs, as v:branotx;]sat ohc b
and infinitely sweet word. Which is not to say e
Pain is the comuro{cmevmﬁ-wa-mmre:mkmmm
who cannot read look at a sentence written it .
Something red; but the red colour is not so importan
th Other' - 2 -

When an apprentice gets hurt of compg:s&fmga. mmimo .
and peasants have this fine expression: TIt's getung

trade, so one must
the obedience of
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body.” Whenever we have some pain to endure, we can say to ourselves
that it is the universe, the order and beauty of the world, and the
obedience of creation to God which are entering our body. After t!lat
how can we fail to bless with the tenderest gratitude the Love which
sends us this gift? g

Joy and suffering are two equally precious gifts which must
both of them be fully tasted, each one in its purity and without trymng
to mix them. Through joy, the beauty of the world penetrates our
soul. Through suffering it penetrates our body. We could no mgee
become friends of God through joy alone than one becomes a Fj*“l”
captain by studying books on navigation. The body plays a Pal't in all
apprenticeships. On the plane of physical sensibility, suffering alone
gives us contact with that necessity which constitutes the order of
the world, for pleasure does not involve an impression of necessity-
It is on a higher plane of sensibility that the necessity in joy can be
recognized, and then only indirectly through the sense Of be_?l“tY- In
order that our being may one day become wholly sensitive in every
part to this obedience which is the substance of matter, in order that 2
new sense may be formed in us which allows us to hear the universe
the vibration of the word of God, the transforming power of suffer-
ing and of joy are equally indispensable. When either of them comes t0
us we have to open the very centre of our soul to it, as a woman 0per
her door to messengers from her beloved. What does it matter 1 2
lover if the messenger is courteous or rough so long as he gives heEn
message? 4o

But affliction is not suffering. Affliction is something quit¢ o
ferent from a divine educational method.

The infinity of space and time separates us from God. How can W¢
seek for him? How can we go towards him? Even if we were ©0 W ;
for endless centuries we should do no more than go round and rou?
the world. Even in an aeroplane we could not do anything else. Wt
incapable of progressing vertically. We cannot take one step 0%
the heavens. God crosses the universe and comes to US. g

Over the infinity of space and time the infinitely more mﬁn:
love of God comes to possess us. He comes at his own time- W‘ e
the power to consent to receive him or to refuse. If we remait
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he comes back again and again a beggar, but also, like a beggar,
one day he stops coming. If we consent, God places a little seed in us
and he goes away again. From that moment God has no more to do;
neither have we, except to wait. We have only not to regret the consent
we gave, the nuptial Yes. It is not as easy as it seems, for the growth of
the seed within us is painful. Moreover, from the very fact that we ac-
cept this growth we cannot avoid destroying whatever gets in its way,
pulling up the weeds, cutting the grasses; and unfortunately they are
part of our very flesh, so that this gardening amounts to a violent
operation. On the whole, however, the seed grows of itself. A day
comes when the soul belongs to God, when it not only consents to
love but when truly and effectively it loves. Then in its turn it must
cross the universe to go to God. The soul does not love like a crea-
ture, with created love. The love within it is divine, uncreated, for it is
the love of God for God which is passing through it. God alone is
capable of loving God. We can only consent to give up our own feel-
ings so as to allow free passage in our soul for this love. That is the
meaning of denying oneself. We were created solely in order to give
this consent. :

The divine Love crossed the infinity of space and time to come
from God to us. But how can it repeat the journey in the opposite
direction, starting from a finite creature? When the seed of divine love
placed in us has grown and become a tree, how can we, we 'fvht:i .bear
it, take it back to its origin? How can we make, in the ;’PP"S'te 'm:
tion, the journey which God made when he came to us? How can w
cross infinite distance?

It seems impossible, but
us. We are quite well aware

there is a way. It is a way well lu?own to
of the likeness in which this tree is made,

ithi i i here the
i i thin us, this most beautiful tree where |
s aai g know what is the most beautiful

birds of the air come and perch. We : ;
of all trees. ‘No forest bears its equal. Someth.u:g e;e:;l a htﬁerxz
frightful than a gallows—that is the most !)eaunf 't;out our knowing
the seed of this tree that God placed w:rhx: jd V:;Ot ik ¥ v
what seed it was. If we had known, We S h:s e hin ns and

the first moment. It is this tree which =
which has become ineradicable. Only a betrayal could uproot!



452 PATHS OF MEDITATION

When a hammer strikes a nail the shock travels, without losing
any of its force, from the nail’s large head to the point, although it is
only a point. If the hammer and the nail’s head were infinitely large the
effect would still be the same. The point of the nail would transmit this
infinite shock at the place where it was applied.

Extreme affliction, which means physical pain, distress of soul, and
social degradation, all together, is the nail. The point of the nail is ap-
plied to the very centre of the soul, and its head is the whole of
necessity throughout all space and time.

Affliction is a marvel of divine technique. It is a simple and in-
genious device to introduce into the soul of a finite creature that im-
mensity of force, blind, brutal, and cold. The infinite distance which
separates God from the creature is concentrated into a point to transfix
the centre of a soul.

The man to whom such a thing occurs has no part in the opera-
tion. He quivers like a butterfly pinned alive to a tray. But through-
out the horror he can go on wanting to love. There is no impossibility
in that, no obstacle, one could almost say no difficulty. Because no
pain, however great, up to the point of losing consciousness, touches
that part of the soul which consents to a right orientation.

It is only necessary to know that love is an orientation and not 2
state of the soul. Anyone who does not know this will fall into despait
at the first onset of affliction. :

The man whose soul remains oriented towards God while 2 11311
is driven through it finds himself nailed to the very centre of the unt-
verse; the true centre, which is not in the middle, which is not in space
and time, which is God. In a dimension which is not spatial and which
is not time, a totally other dimension, the nail has pierced through the
whole of creation, through the dense screen which separates the 50
from God.

In this marvellous dimension, without leaving the time and place
to which the body is bound, the soul can traverse the whole of spac
and time and come into the actual presence of God.

It is at the point of intersection between creation and Creator-
gr‘h‘;s-l”int is the point of intersection of the two branches of the
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St. Paul was perhaps thinking about things of this kind when he
said: ‘That ye, being rooted and grounded in love, may be able to
comprehend with all saints what is the breadth, and length, and depth,
and height; and to know the love of Christ, which passeth knowledge.’

If the tree of life, and not simply the divine seed, is already formed
in 2 man’s soul at the time when extreme affliction strikes him, then he
is nailed to the same cross as Christ.

Otherwise, there is the choice between the crosses on each side of
Christ’s,

We are like the impenitent thief if we seek consolation in con-
tempt and hatred for our fellows in misfortune. This is the common-
est effect of real affliction; it was so in the case of Roman s!avcry_. Peo-
ple who are surprised when they observe such a state of nTind in the
afflicted would almost all fall into it themselves if affliction struck
them.
To be like the good thief it is sufficient to remember that no matter
what degree of affliction one is submerged in, one has deserved " least
that much. Because it is certain that before being reduced to pe:
tence by affliction one has been an accompli«:‘e, :h-rough cowur:mc,
inertia, indifference, or culpable ignorance, in Crimes which Ggf
plunged other- human beings into an affliction at least 25 great;‘ld -
erally, no doubt, we could not prevent those Crimes, but we co .
Press our reprobation of them. We neglected to.do 50, or even :ipproved
them, or at least we concurred in the expression of o in“;:lct
us. For this complicity, the affliction we - s“ﬁe?ngi fo::lot, TR
justice, too great a penalty. We have no right to fec

innocent being suf-
ourselves. We know that at least once 2 P“fe‘ﬂy = ion to him

fered a worse affliction; it is better to direct our compasst

across the centuries.
That is what everybody can and gught 0 =y so atrocious that

among our institutions and customs there are chn;gs is diffused com-

nobody can legitimately feel hnmdf mnoce;; 2 Jeast in the guilt of

plicity. T is certain that each of us is involved 2

criminal indi e. ; his
But ‘f’fﬁiﬁiﬁ it s the right of every man 10 JeSEE 2 et
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part in Christ’s own Cross. We have an unlimited right to ask God for
everything that is good. In such demands there is no need for hu-
mility or moderation.

It is wrong to desire affliction, it is against nature, and it is a per-
version; and moreover it is the essence of affliction that it is suffered
unwillingly. So long as we are not submerged in affliction all we can do
is to desire that, if it should come, it may be a participation in the Cross
of Christ.

But what is in fact always present, and what it is therefore always
permitted to love, is the possibility of affliction. All the three sides of
our being are always exposed to it. Qur flesh is fragile; it can be
pierced or torn or crushed, or one of its internal mechanisms can bc
permanently deranged, by any piece of matter in motion. Qur 50111__15
vulnerable, being subject to fits of depression without cause and pit-
fully dependent upon all sorts of objects, inanimate and animate,
which are themselves fragile and capricious. Our social personahly'
upon which our sense of existence almost depends, is always and .
tirely exposed to every hazard. These three parts of us are linked with
the very centre of our being in such a way that it bleeds for any
wound of the slightest consequence which they suffer. Above‘aﬂ,
anything which diminishes or destroys our social prestige, our right
to consideration, seems to impair or abolish our very essence—so much
is our whole substance an affair of illusion. :

When everything is going more or less well, we do not think
about this almost infinite fragility. But nothing compels us not [0
think about it. We can contemplate it all the time and thank God for it
unceasingly. We can be thankful not only for the fragility itself but
also for that more intimate weakness which connects it with the Very
centre of our being. For it is this weakness which makes possible, 12
certain conditions, the operation by which we are nailed to the very
centre of the Cross.

We can think of this fragility, with love and gfatimde, on [he' oc-
casion of any suffering, whether great or small. We can think of it #
times when we are neither parﬁcularly haPPY nor unhappy- We ca8
think of it whenever we experience any joy. This, however, We 00;8’{‘
not to do if the thought were liable to cloud or lessen the joy- B“t LE :
not so. This thought only adds a more piercing sweetness to joy, 12 g
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same way that the flowers of the cherry are the more beautiful for
being frail.

If we dispose our thought in this way, then after a certain time
the Cross of Christ should become the very substance of our life.
No doubt this is what Christ meant when he advised his friends to bear
their cross each day, and not, as people seem to think nowadays, sim-
ply that one should be resigned about one’s little daily troubles—
which, by an almost sacrilegious abuse of language, people sometimes
refer to as crosses. There is only one cross; it is the whole of that
necessity by which the infinity of space and time is filled and which,
in given circumstances, can be concentrated upon the atom that any
one of us is, and totally pulverize it. To bear one’s cross is to bca: the
knowledge that one is entirely subject to this blind necessity in every
part of one’s being, except for one point in the soul which is so
secret that it is inaccessible to consciousness. However cn_lelly a man
suffers, if there is some part of his being still intact and if .he is not
fully conscious that it has escaped only by chanc'e and remains every
moment at the mercy of chance, he has no part in the (“.ros§ This is
above all the case when the part of the soul 'W:hl(:h remains intact, or
even relatively intact, is the social part; which s the reason why SIC%;
ness profits nothing unless there is added to it the spirit off p;)vc:tzto :
its perfection. It is possible for 2 perfectly happy .n.mn--:f ﬁfl‘ :’do ng-
nizes, truly, concretely, and all the time, the Poﬁlbﬂlt}l‘;_o :)ss i
to enjoy happiness completely and at the same time b;ar lsnirmu-st ux

But it is not enough to be aware of this possibility; Ow ;
it. One must tenderly love the harshness of that necessity o
a coin with two faces, the one turned towards us being do ,

i We must embrace it
and the one turned towards God, obedience.

ts into
closely even if it offers its roughest surface a.nd tf{:l roughn:s ::labsen:
us. Any lover is glad to clasp tightly_ some t_'.\b]ﬂ:;1 ﬂ(;}nﬁm\a% TS
loved one, even to the point where it Cuts mtow eou . o
this universe is an object belonging t© God. We oug 'ﬂmik_

aiw o his mdles,
from the depth of our hearts for giving Us BeCEsStYs

o She dnm
sightless, and perfectly obedient slave, a5 :.xbsolurt;i Sg""h:g tyranny, We
us with a whip. But being subject m:h!sasu:: an put our heart with
have only to choose GOd‘i:r;;lr see the other face of the tyranny,

it, and from that moment
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the face which is pure obedience. We are the slaves of necessity, but
we are also the sons of her Master. Whatever she demands of us, we
ought to love the sight of her docility, we who are the children of the
house. When she does not do as we wish, when she compels us to suffer
what we would not, it is given us by means of love to pass through
to the other side and to see the face of obedience which she turns
towards God. Lucky are those to whom this precious opportunity
comes often.

Intense and long-drawn-out physical pain has this unique advan-
tage, that our sensibility is so made as to be unable to accept it. We can
get used to, make the best of, and adapt ourselves to anything elsc ex-
cept that; and we make the adaptation, in order to have the illusu.m_ of
power, in order to believe that we are in control. We play at imaginiog
that we have chosen what is forced upon us. But when a human being
is transformed, in his own eyes, into a sort of animal, almost Paml?’“d
and altogether repulsive, he can no longer retain that illusion. IF is all
the better if this transformation is brought about by human wills, a5
a result of social reprobation, provided that it is not an honourable
persecution but, as it were, a blind, anonymous oppression. In its Phﬁ‘
ical part, the soul is aware of necessity only as constraint and i
aware of constraints only as pain. It is the same truth which penetra®
into the senses through pain, into the intelligence through mathemat-
cal proof, and into the faculty of love through beauty. So it was that 0
Job, when once the veil of flesh had been rent by affliction, the
world’s stark beauty was revealed. The beauty of the world appe2®
when we recognize that the substance of the universe is necessity
that the substance of necessity is obedience to a perfect}y wise Love:
The universe of which we are a fraction has no other essence than ©
be obedient.
~ Inthe joy of the senses there is a virtue analogous to that of phys-
ical pain, if the joy is so vivid and pure, if it so far exceeds expect
tior tha. we immediately recognize our inability to procure any®
like it, or to retain its possession, by our own efforts. Of such J%
beauty is always the essence. Pure joy and pure pain are tWD_”Pejm .
the same infinitely precious truth. Fortunately so, because it is this
gi"“mﬁleﬁghttowishjoyraﬂmrﬁmnpaintothosewe love. i

The Trinity and the Cross are the two poles of Chrisianity> ™=
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two essential truths: the first, perfect joy; the second, perfect affliction.
It is necessary to know both the one and the other and their
mysterious unity, but the human condition in this world places us
infinitely far from the Trinity, at the very foot of the Cross. Our coun-
try is the Cross.

The knowledge of affliction is the key of Christianity. But thac
knowledge is impossible. It is not possible to know affliction without
having been through it. Thought is so revolted by affliction that it is
as incapable of bringing itself voluntarily to conceive it as an animal,
generally speaking, is incapable of suicide. Thought never kn'oufs
affliction except by constraint. Unless constrained by experience, it is
impossible to believe that everything in the soul—all its thf)ughts and
feelings, its every attitude towards ideas, people, and the universe, and,
above all, the most intimate attitude of the being towarfis itself—that
all this is entirely at the mercy of circumstances. Even if one recog-
nizes it theoretically, and it is rare indeed to do so, one does not be-
lieve it with all one’s soul. To believe it with all one’s soul is what
Christ called, not renunciation or abnegation, as it is usually trans-
lated, but denying oneself; and it is by this that one deserves fo be dh:)s
disciple. But when we are in affliction or have passed through it we .
not believe this truth any more than before; one could almost say that
we believe it still less. Thought can never really be comtr'mm‘}d 3 t;rﬂm:
by falsehood is always open to it. ‘Wherr thought .ﬁnds "Sd e Oukgﬁ
the force of circumstance, brought face to face with affliction it ta

immediate refuge in lies, like a hunted animal dﬂmghoi:’; :n";‘:r
Sometimes in its terror it burrows very deep into :;isem

often happens that people who are or have beenhzr; ; :habmt :hey}e
addicted to lying as a vice, in some cases 0 SUR 8 LT T
lose the sense of any distinction berween truth :;1 e
thing. It is wrong to blame them. Falsehood and affiictt .

é ] imply because
linked that Christ conquered the v.vorld simply e
Truth, continued to be the Truth in :he V‘f}’f‘i‘;?z‘ of ex mi’on o iy
tion. Thought is constrained by 9 mﬂao . ¥ R, :

from the sight of affliction, and this m;m e e th.l-lt is compara-
to our being than the instinct to avol ; or the play
tvely eacy to face physical death 50 long 3 SITUnSRIE B
Dfimaginationprwen:itmdetmmm _
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tion. But to be able to face affliction with steady attention when it is
close to him a man must be prepared, for the love of truth, to accept
the death of the soul. This is the death of which Plato spoke when
he said ‘to philosophize is to learn to die’; it is the death which was
symbolized in the initiation rites of the ancient mysteries, and which is
represented by baptism. In reality, it is not a question of the souls
dying, but simply of recognizing the truth that it is a dead thing, some-
thing analogous to matter. It has no need to turn into water; it
water; the thing we believe to be our self is as ephemeral and automatic
a product of external circumstances as the form of a sea-wave.

It is only necessary to know that, to know it in the depth of
one’s being, But to know humanity in that way belongs to God ﬂlfm
and to those in this world who have been regenerated from on high
For it is impossible to accept that death of the soul unless one pos
sesses another life in addition to the soul's illusory life, unless one
has placed one’s treasure and one’s heart elsewhere—and not merely
outside one’s person but outside all one’s thoughts and feﬁtli“gs.a“.d
outside everything knowable, in the hands of our Father who 51
secret. Of those who have done this one can say that they have ot
born of water and the Spirit; for they are no longer anything except?
two-fold obedience—on the one side to the mechanical necessity
which their earthly condition involves them, and on the other
divine inspiration. There is nothing left in them which one C_O'J’d al
their own will, their person, their ‘I’. They have become noth_lﬂg Oﬂ;:
than a certain intersection of nature and God. This intersection ¥ ™
name with which God has named them from all eternity; It 35 der
vocation. In the old baptism by immersion the man disappeared U2
the water; this means to deny one’s self, to acknowledge that 0n¢ :
only a fragment of the inert matter which is the fabric of crff»‘ﬂ‘m =
only reappeared because he was lifted up by an ascendmg. ™
ment stronger than gravity; this is the image of the divine love 2
B“P“S}Tl contains the symbol of the state of perfection. The enggi;
ment it involves is the promise to desire that state and t0 bﬁe“:‘ cained
for it, incessantly and untiringly, for as long as one has not © it
45 2 h‘mg"}’ child never stops asking his father for bread: lf:ngr
cannot know what this promise commits us to until we €n¢
the terrible presence of afffiction. It is only there, face to fa® T :
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affliction, that the true commitment can be made, through a more se-
cret, more mysterious, more miraculous contact even than a sacrament.

The knowledge of affliction being by nature impossible both to
those who have experienced it and to those who have not, it is equally
possible for both of them by supernatural favour; otherwise Christ
would not have spared from affliction the man he cherished above all,
and after having promised that he should drink from his cup. In both
cases the knowledge of affliction is something much more miraculous
than walking on water. 3

Those whom Christ recognized as his benefactors are those whose
compassion rested upon the knowledge of affliction. The orhzcrs give
capriciously, irregularly, or else too regularly, or from habit nnpo§ed
by training, or in conformity with social convention, or from vanity
or emotional pity, or for the sake of 2 good conscience—in 2 word,
from self-regarding motives. They are arrogant of patronizing Or tact-
lessly sympathetic, or they let the afflicted man chI .that they regard
him simply as a specimen of a certain type of affliction. In any case,
their gift is an injury. And they have their reward on earth, because
their lefc hand is not unaware of what their right hand gave. Their
contact with the afflicted must be a false one because the true under-
standing of the afflicted implies knowledge of affliction. Those who
have not seen the face of affliction, or are not prcpared to, can only

approach the afflicted behind a veil of illusion or falsehood. If t!g lo:::
of affliction itself is revealed by chance on the face of the affiicted,

they run away.

The benefactor of Christ, when he meets an afflicted man, does

not feel any distance between himself anc_i the other. ¥{e me;zdm;:
own being into him. It follows that the impulse to give him h
instinctive and immediate as it is for oneself to eat wh?:u onf] . ’sur:filz-
And it is forgotten almost at once, Ju o fame }ﬂ;rd:yaﬁcted.
Such a man would not think of saying that he mk&.‘ s Tzld be to
for the Lord’s sake; it would seem 25 absurd to him as rtn:‘t::m i
say that he eats for the Lord’s sake. One eats because ©
it. Christ will thank the peop : ing,
They do for the agﬂic“’d something ¥€£y dlg:elrfw;:: wﬂﬁ
clothing, or taking care of them. By Projectid Uer ol o n e
those they help they give them for a moment—W

le who give in the way they eat.
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prived them of—an existence of their own. Affliction is essentially a
destruction of personality, a lapse into anonymity. Just as Christ put
off his divinity for love, so the afflicted are stripped of their humanity
by misfortune. In affliction, that misfortune itself becomes a man's
whole existence and in every other respect he loses all significance, in
everybody’s eyes including his own. There is something in him that
would like to exist, but it is continually pushed back into nothingnes,
like a drowning man whose head is pushed under the water. He may
be a pauper, a refugee, a negro, an invalid, an ex-convict, or an i
of the kind; in any case, whether he is an object of ill usage or of char-
ity he will in either case be treated as a cipher, as one item among
many others in the statistics of a certain type of affliction. So both
good treatment and bad treatment will have the same effect of com-
pelling him to remain anonymous. They are two forms of the same
offence.

The man who sees someone in affliction and projects into him his
own being brings to birth in him through love, at least for 2 moment,
an existence apart from his affliction. For, although affliction is the 0=
casion of this supernatural process, it is not the cause. The cause B
identity of human beings across all the apparent distances placed be-
tween them by the hazards of fortune.

To project one’s being into an afflicted person is t0 assume for 2
moment his affliction, it is to choose voluntarily something WhO*
very essence consists in being imposed by constraints upon the U
willing. And that is an impossibility. Only Christ has done it Only
Christ and those men whose whole soul he possesses can do it.
these men give to the afflicted whom they succour, when 9
project their own being into them, is not really their own being; be-
cause they no longer possess one; it is Christ himself. :

Charity like this is a sacrament, a supernatural process by which 2
man in whom Christ dwells really puts Christ into the soul of
afflicted. If it is bread that is given, this bread is equivalent 0 the l::l
And this is not speaking symbolically or by conjecture, itisa b
translation of Christ’s own words. He says: ‘You have done I
me.” Therefore he is in the naked or starving man. But he ismot £ 1
in virtue of the nakedness or hunger, because affliction m‘mﬁz :
tains no gift from above. Therefore Christ’s presence canﬂﬂl}‘__he ot
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to the operation of charity. It is obvious that Christ is in the man
whose charity is perfectly pure; for who could be Christ’s benefactor
except Christ himself? And it is easy to understand that only Christ's
presence in a soul can put true compassion in it. But the Gospel re-
veals further than he who gives from true compassion gives Christ
himself. The afflicted who receive this miraculous gift have the choice
of consenting to it or not.

In affliction, if it is complete, a man is deprived of all human re-
lationship. For him there are only two possible kinds of relation with
men: the first, in which he figures only as a thing, is as mechanical as
the relation between two contiguous drops of water, and the second is
purely supernatural love. All relationships between these two extremes
are forbidden him. There is no place in his life for anything except
water and the Spirit. Affliction, when it is consented to and accepted
and loved, is truly a baptism.

It is because Christ alone is capable of compassion that he received
none while he was on earth. Being in the flesh in this world, he was
not at the same time in the souls of those around him; and so there
was no one to have pity on him. When suffering compelled him to seck
pity, his closest friends refused it; they left him to suffer alone. Even
John slept; and Peter, who had been able to walk on water, was
incapable of pity when his master fell into affliction. So as to avoid
secing him, they took refuge in sleep. When Pity herself becomes
affliction, where can she turn for help? It would have needed another

Christ to have pity on Christ in affliction. In the centuries that fol-
lowed, pity for Christ’s affliction was one of the signs of sanctity.

The supernatural process of charity, 33 opposed to that of com-
munion, for example, does not need to be complc,teiy conscious.
Those whom Christ thanks reply: “Lord, when . . - ? Tl?ey did not
know whom they were feeding. In general, there IS nothing even
show that they knew anything at all about Christ. 'I'i}cy ma); ::ca t!:i
may not have. The important thing is that dfey were just; and DECS
OfﬂmattheChﬁstwidxhnhangawhhmcE}nﬁ:efgn?ofam.
Beggars are fortunate people, in that there Is 2 posabxhty o
Ceivingonceormiceintheirlifesuchandms._ i =

Affliction is truly at the centre of Christianity- Iwhmﬂghw
accomplished the sole and two-fold '
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‘Love your neighbour.’ For, as regards the first, it was said by Christ.
‘No man cometh unto the Father, but by me’; and he also said: ‘As
Moses lifted up the serpent in the wilderness, even so must the Son of
man be lifted up: that whosoever believeth in him should not perish,
but have eternal life.” The serpent is that serpent of bronze which it
was sufficient to look upon to be saved from the effects of poison.
Therefore it is only by looking upon the Cross that we can love God.
And as regards our neighbour, Christ has said who is the neighbour
whom we are commanded to love. It is the naked, bleeding, and
senseless body which we see lying in the road. What we are com-
manded to love first of all is affliction: the affliction of man, the affiic-
tion of God.

People often reproach Christianity for a morbid preoccupation
with suffering and grief. This is an error. Christianity is not concerned
with suffering and grief, for they are sensations, psychological states,
in which a perverse indulgence is always possible; its concern is with
something quite different, which is affliction. Affliction is not a psy’ cho-
logical state; it is a pulverization of the soul by the mechanical brutal-
ity of circumstances. The transformation of a man, in his own €y
from the human condition into that of a half-crushed worm writhitg
on the ground is a process which not even a pervert “’O‘ﬂd_ ﬁn-d
attractive. Neither does it attract a sage, a hero, or a saint. Affliction 5
something which imposes itself upon a man quite against his will. Its
essence, the thing it is defined by, is the horror, the revulsion of fhe
whole being, which it inspires in its victim. And this is the very thiog
one must consent to, by virtue of supernatural love.

It is our function in this world to consent to the existence of the
universe. God is not satisfied with finding his creation good; - o
it also to find itself good. That is the purpose of the souls which ar¢
attached to minute fragments of this world; and it is the purpose .
affliction to provide the occasion for judging that God's creation
good. Because, so long as the play of circumstance around US ]e?ves
our being almost intact, or only half impaired, we more or less b,eh?ve
that the world is created and controlled by ourselves. It is afflicion
that reveals, suddenly and to our very great Surprise, that. WE m
totally mistaken. After that, if we praise, it is really God’s creatio®”
that we are praising. And where is the difficulty? We are well 397
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that divine glory is in no way diminished by our affliction; therefore
we are in no way prevented from praising God for his great glory.

Thus, affliction is the surest sign that God wishes to be loved by
us; it is the most precious evidence of his tenderness. It is something
altogether different from a paternal chastisement, and could more
justly be compared to the tender quarrels by which a young couple
confirm the depth of their love. We dare not look affliction in the
face; otherwise we should see after a little time that it is the face of
love. In the same way Mary Magdalene perceived that he whom she
took to be the gardener was someone else. e

Seeing the central position occupied in their faith by affliction,
Christians ought to suspect that it is in a sense the very essence of
creation. To be a created thing is not necessarily to be aﬁictct_i, but it is
necessarily to be exposed to affliction. Only the un‘created is indestruc-
tible. Those who ask why God permits affliction might as well ask Wh.y
God created. And that, indeed, is a question one may well ask. Why did
God create? It scems so obvious that God is greater than God :fnd the
creation together. At least, it seems obvious so long 25 one thinks of
God as Being. But that is not how one ought to think of him. So soon
as one thinks of God as Love one senses that marvel of l.ove by which
the Father and the Son are united both in the eternal unity of the one
God and also across the separating distance of space and time and the
Cross. - :
God is love, and nature is necessity; but this necessity, Ssoggs
obedience, is a mirror of love. In the same way, (_;Od i ““dfc_“a'
tion is affliction; but it is an affliction radia‘n.t with the light :;)rill Joy-
Affliction contains the truth about our wﬂd{ﬂof‘- They ;l l‘i) - l::‘
God who prefer to recognize the truth and die, instead of living o dg

: : Mocion. One must want to go towar

and happy existence In a state of illusion. T e
reality; then, when one thinks one has found a corpse,

angel who says: ‘He is risen.’ . is bright

: '1"‘;1re Crgsss of Christ is the only. source 2 faglg'::ﬁtiot:atinlsﬂﬂynf;c
enough to illumine affliction. When_:vel: boi ::suth of it. Any man,
or any country, the Cross of Chnst is .the s of Chein i e
whatever his beliefs may fb? has Fiction rathe i
loves truth to the point of facing aitictr™ ithhold Christ from
depths of falschood. If God had been willing to WIEE
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the men of any given country or epoch, we should know it by an
infallible sign; there would be no affliction among them. We know of
no such period in history. Wherever there is affliction there is the Cross
—concealed, but present to anyone who chooses truth rather than
falsehood and love rather than hate. Affliction without the Cross is
hell, and God has not placed hell upon the earth.

Conversely, there are many Christians who have no part in Christ
because they lack the strength to recognize and worship the blessed
Cross in every affliction. There is no such proof of feebleness of faith
as the way in which people, even including Christians, sidetrack the
problem of affliction when they discuss it. All the talk about original
sin, God’s will, Providence and its mysterious plans (which neverthe-
less one thinks one can try to fathom), and future recompenses of
every kind in this world and the next, all this only serves to conceal
the reality of affliction, or else fails to meet the case. There is only
one thing that enables us to accept real affliction, and that is the c?n-
templation of Christ’s Cross. There is nothing else. That one thing
suffices.

A mother, a wife, or a fiancée, if they know that the person they
love is in distress, will want to help him and be with him, and if that
is impossible they will at least seek to lessen their distance from him
and lighten the heavy burden of impotent sympathy by suffering some
equivalent distress. Whoever loves Christ and thinks of him on the
Cross should feel a similar relief when gripped by affliction.

By reason of the essential link between the Cross and affliction, 00
State has the right to dissociate itself from all religion except on
absurd hypothesis that it has succeeded in abolishing afflicto™
fortiori it has no such right if it is itself creating affliction. A pendl Y*
tem entirely dissociated from any reference to God has 2 really esnil
aura. Not on account of wrong verdicts or excessive P '
but, apart from all that, in itself. It defiles itself by contact with every
defilement, and since it contains no purifying principle it becomes
polluted that it can further degrade even the most degl'aded of
Contact with it is hideous for anyone with any integrity 0 health
mind; and, as for the corrupt, they find an even more horribly coﬂ“l‘
sort of appeasement in the very punishments it inflicts. Noching BP%%
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of course, unanswerable, and which we normally never ask ourselves,
but in affliction the soul is constrained to repeat it incessantly like a
sustained, monotonous groan. This question is: Why? Why are things
as they are? The afflicted man naively seeks an answer, from men,
from things, from God, even if he disbelieves in him, from anything or
everything. Why is it necessary precisely that he should have nothing to
eat, or be worn out with fatigue and brutal treatment, or be about t0
be executed, or be ill, or be in prison? If one explained to him the
causes which have produced his present situation, and this is in any
case seldom possible because of the complex interaction of W
stances, it will not seem to him to be an answer. For his question ‘Wh_y-’
does not mean ‘By what cause?’ but ‘For what purpose?’ And it _is m-
possible, of course, to indicate any purposes to him; unless we mvent
some imaginary ones, but that sort of invention is not good thing.

It is singular that the affliction of other people, except ger
times, though not always, those very close to us, does not provoke
question. At the most, it may occur to us casually for a moment. But 0
soon as 2 man falls into affliction the question takes hold and goes 00
repeating itself incessantly. Why? Why? Why? Christ himself asked i
‘Why hast thou forsaken me?’

There can be no answer to the “Why?’ of the afflicted, because pe
world is necessity and not purpose. If there were finality in the W
the place of the good would not be in the other world. Whenever We
look for final causes in this world it refuses them. But to know thet ¥
refuses, one has to ask. i

The only things that compel us to ask the question are aﬂhcﬂz
and also beauty; for the beautiful gives us such a vivid sense ©
presence of something good that we look for some purpose th:z
without ever finding one. Like affliction, beauty compels S Ly
Why? Why is this thing beautiful? But rare are those who & catimf«
of asking themselves this question for as long as a few hours at 2
The afflicted man’s question goes on for hours, days,
only when he has no strength left. o ing Will

He who is capable not only of crying out but also of mmng for
hea-r the answer. Silence is the answer. This is the eternal ﬂlmai‘?
which Vigny bitterly reproached God; but Vigny had no “g“‘; of
how the just man should reply to the silence, for he Was 5% %
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enough to bring purity to the places reserved for crime and punish-
ment except Christ, who was himself condemned by the law.

But it is only the Cross, and not the complications of dogma, that
is needed by States; and it is disastrous that the Cross and dogma have
become so closely linked. By this link, Christ has been drawn away
from the criminals who are his brothers.

The idea of necessity as the material common to art, science, and
every kind of labour is the door by which Christianity can enter pro-
fane life and permeate the whole of it. For the Cross is necessity itself
brought into contact with the lowest and the highest part of us; with
our physical sensibility by its evocation of physical pain and with su-
pernatural love by the presence of God. It thus involves the whol.e
range of contacts with necessity which are possible for the intermedi-
ate parts of our being.

There is not, there cannot be, any human activity in whatever
sphere, of which Christ’s Cross is not the supreme and secret tru.th.
No activity can be separated from it without rotting or shrivelling like
a cut vine-shoot. That is what is happening today, before our uncom-
prehending eyes, while we ask ourselves what has gone wrong. And

Christians comprehend least of all because, knowing that the roots of
our activities go back long before Christ, they cannot understand that
the Christian faith is the sap in them. ”
But this would be no problem if we understood that the Christian
faith, under veils which do not obscure its radiance, comes 0 ﬂow;
and fruit at every time and every place where there are men W

do not hate the light. i A
Never since the dawn of history, except Iof '
has Christ been so absent as today. The separation
of social life, which seems natural even to the
have been judged monstrous

the Roman En'lpire,
of religion from the rest
majority of Christians nowadays, would
by antiquity. :
Tl:le s;};; of Christianity should be mad? to flow evearl{v;hm m::n thi:
life of society; but nevertheless it is desu.ned above momo;ﬁ i
solitude. The Father is in secret, and there s no secret
than affliction. :
Thexe(i)s a question which is absolutely meaningless and therefore,
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the just. The just man loves. He who is capable not only of listening
but also of loving hears this silence as the word of God.

The speech of created beings is with sounds. The word of God is
silence. God’s secret word of love can be nothing else but silence.
Christ is the silence of God.

Just as there is no tree like the Cross, so there is no harmony
like the silence of God. The Pythagoreans discerned this harmony in
the fathomless eternal silence around the stars. In this world, necessity
is the vibration of God’s silence.

Our soul is constantly clamorous with noise, but there is one point
in it which is silence, and which we never hear. When the silence of
God comes to the soul and penetrates it and joins the silence which is
secretly present in us, from then on we have our treasure :_md our heart
in God; and space opens before us as the opening fruit _Of 2 plant
divides in two, for we are seeing the universe from a point situated
outside space. i

This operation can take place in only two ways, to the eaclusion
of all others. There are only two things piercing enough to penetrate
our souls in this wayj they are afffiction and beauty.

Often, one could weep tears of blood to t!unk how rnanlirc un-
fortunates are crushed by affliction without knowing how to !3; :1;:
of it. But, coolly considered, this is not a more pitiful wastc[h . :mnd
squandering of the world’s beauty. The brightness of m’;'m a
of sea-waves, the silence of the hour before dawn—how o : :z
not offer themselves in vain to men’s attentim.x? To pay ﬂC:i ::;:‘:z:z :
the world’s beauty is, perhaps, so great a crime Of.mg;; not always
deserves the punishment of afﬂictiofl- To be S I;iocrc life. and in
get it; but then the alternative thme“tE l'?):p Momov;r, even
what way is a mediocre life preferable :0] , lciss -arc probably still
in the case of great misfortune such i ebs ¢ sensibility, it would
mediocre. So far as conjecture _is possﬂ}le _a ou b lahre
seem that the evil within a man is a protection sgh it is so, and that
that attacks him in the form of pain- One m:duzg to insignificance
for the impenitent thief God h” mem.fuﬂy’ - so. because that is the
such useless suffering. In fact, It certinly B always possible for an

: : iction offers; it is always
great temptation which afffiction OF become wicked.
afflicted man to suffer less by consenting 0
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The man who has known pure joy, if only for a moment, and
who has therefore tasted the flavour of the world’s beauty, for it is
the same thing, is the only man for whom affliction is something
devastating. At the same time, he is the only man who has not deserved
this punishment. But, after all, for him it is no punishment; it is God
himself holding his hand and pressing it rather hard. For, if he re-
mains constant, what he will discover buried deep under the sound of
his own lamentations is the pearl of the silence of God.




